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[N.b. These are quotations Dr. David Coffin and I have shared with each other over the years, quotations we believe indicate without further commentary that Theonomy is out of accord with the mainstream of Reformed thought.  This point was explicitly conceded by Dr. Rushdoony
, and, I believe, implicitly conceded by Dr. Bahnsen.]
“...I have undertaken to say with what laws a Christian state ought to be governed, what laws can piously be used before God, and be rightly administered among men.…I would have preferred to pass over this matter in utter silence if I were not aware that here many dangerously go astray.  For there are some who deny that a commonwealth is duly framed which neglects the political system of Moses, and is ruled by the common laws of nations. Let other men consider how perilous and seditious this notion is; it will be enough for me to have proved it false and foolish.” Calvin, Institutes, IV.XX.14 [Battles trans., p. 1502]

[Discussing the 3-fold division of the law of Moses: moral, ceremonial, civil]… The judicial law, given to them for civil govern​ment, imparted certain formulas of equity and justice, by which they might live together blamelessly and peaceably... the form of their judicial laws, although it had no other intent than how best to preserve that very love which is enjoined by God’s eternal law, had something distinct from that precept of love. Therefore, as ceremonial laws could be abrogated while piety remained safe and unharmed, so too, when these judicial laws were taken away, the perpetual duties and precepts of love could still remain.…But if this is true, surely every nation is left free to make such laws as it foresees to be profitable for itself.... they indeed vary in form but have the same purpose.” Calvin, Institutes, IV.XX.15 [Battles trans., p. 1503]

“What I have said will become plain if in all laws we examine... these two things: the constitution of the law, and the equity on which its constitution is itself founded and rests. Equity, because it is natural, cannot but be the same for all, and therefore, this same purpose ought to apply to all laws, what ever their object. Constitutions have certain circumstances upon which they in part depend. It does not matter that they are different, provided all equally press toward the same goal of equity.” Calvin, Institutes, V.XX.16 [Battles trans., p. 1504]

“It is a fact that the law of God which we call the moral law is nothing else than a testimony of natural law and of that conscience which God has engraved upon the minds of men. Consequently, the entire scheme of this equity of which we are now speaking has been prescribed in it. Hence, this equity alone must be the goal and rule and limit of all laws.” Calvin, Institutes, IV.XX.16 [Battles trans., p. 1504]

‘Whatever laws shall be framed to that rule, directed to that goal, bound by that limit, there is no reason why we should disapprove of them, howsoever they may differ from the Jewish law, or among themselves.” Calvin, Institutes, V.XX.16 [Battles trans., p. 1504]

“[After reviewing laws and penalties of various nations] Yet we see how, with such diversity, all laws tend to the same end. For, together with one voice, they pronounce punishment against those crimes which God’s eternal law has condemned, namely, mur​der, theft, adultery, and false witness. But they do not agree on the manner of punishment. Nor is this either necessary or expedi​ent.... There are ages that demand increasingly harsh penalties.... There are nations inclined to a particular vice, unless it be most sharply repressed. How malicious and hateful toward public welfare would a man be who is offended by such diversity, which is perfectly adapted to maintain the observance of God’s law?” Calvin, Institutes, V.XX.16 [Battles trans., p. 1505]

“For the statement of some, that the law of God given through Moses is dishonored when it is abrogated and new laws preferred to it, is utterly vain. For others are not preferred to it when they are more approved, not by a simple comparison, but with regard to the condition of times, place, and nation; or when that law is abrogated which was never enacted for us. For the Lord through the hand of Moses did not give that law to be proclaimed among all nations and to be in force everywhere; but when he had taken the Jewish nation into his safekeeping, defense, and protection, he also willed to be a lawgiver especially to it; and--as became a wise lawgiver--he had special concern for it in making its laws.” Calvin, Institutes, V.XX.16 [Battles trans., p. 1505]

“...   [C]ivil government is intended to bear, at least principally and most directly, upon the temporal welfare of men, and ought to be regulated chiefly by a regard to the principles of natural reason. God has not prescribed His written word as the only rule to be followed by nations and their rulers in establishing and administering civil government; and He has not given them in His word sufficient materials to guide them authoritatively in determining all the questions which, with reference to this matter they may be called upon to entertain and dispose of. Yet where the word of God does speak to these issues, it ought to be authoritative in regu​lating the opinions and conduct of those who acknowledge it as such.” (Cunningham, Discussions, pp. 196-97)

“... in constructing our theory of civic obligations, we introduce God, not in his theological relations as Redeemer, but in his natural relations as creator and moral ruler.” (Dabney, Discussions, III:304)

“... in order to keep the civil government just and free, it should be clothed with as few powers and functions as possible--those, namely, which are necessary to social order and relative justice; while all the other functions of civilized life should be left as much as possible to the individual and the family.” (Dabney, The Practical Philosophy, p. 452.)

“The provinces of Church and State are perfectly distinct, and the one has no right to usurp the jurisdiction of the other. The State is a natural institute, founded in the constitution of man as moral and social, and designed to realize the idea of justice. It is the so​ciety of rights. The Church is a supernatural institute, founded in the facts of redemption, and is designed to realize the idea of grace. It is the society of the redeemed. The State aims at social order; the Church at spiritual holiness. the State looks to the visible and outward; the Church is concerned for the invisible and inward. The badge of the State’s authority is the sword, by which it becomes a terror to evil doers, and a praise to them that do well. The badge of the Church’s authority is the keys, by which it opens and shuts the kingdom of Heaven, according as men are believing or impenitent. The power of the Church is exclusively spiritual; that of the State includes the exercise of force. The Constitution of the Church is a Divine revelation; the Constitution of the State must be determined by human reason and the course of providential events. The Church has no right to construct or modify a government for the State, and the State has no right to frame a creed or polity for the Church. They are planets moving in different orbits, and unless each is confined to its own track, the consequences may be as disastrous in the moral world as the collision of dif​ferent spheres in the world of matter.” (Thornwell, Collected Writings, IV:449)

“That such a law was given at all is to be accounted for by the peculiar relation of the Hebrew nation to God, a relation altogether peculiar...While civil government is the ordinance of God (Rom. xiii.), in the sense that the social nature of man necessarily gives rise to it, yet as to the form which this government may assume in all other nations, and the special laws by which the ends of government may be secured, God has prescribed nothing except that the civil magistrate shall have the power of life and death, and that it shall be his duty to inflict the penalty of death for the crime of murder.  Regulative principles of government are implied in the moral law, and in the general tenor of Scripture teaching, but the constitutive principles of government there are none, except in the case of the Jews.  The case of the Jews was made an exception, because they were to be separated from all other nations for the specific purpose of being a type of the kingdom of God and a preparation for it.”   Thomas E. Peck, “The Judicial Law of Moses,”  The Miscellanies of Thomas E. Peck, 1895, vol. 2: 157-58.


“We have, as yet, made no allusion to the history of the Old Testament,…because the dispensation which it is its main purpose to reveal and to illustrate was altogether peculiar, and was designed to be temporary.”  Thomas E. Peck, “Church and State,”  The Miscellanies of Thomas E. Peck, 1895, vol. 2: 269.

“But we assert that we have here in the books of Moses what we find nowhere else in the East, a class of high and honorable functions in the matter of divine worship, with which the highest officer in the state dared not intermeddle.  It is certainly a striking circumstance that, in a theocracy like that of Israel, its public forms should recognize to so great an extent the distinction between civil and sacred functions.”  Thomas E. Peck, “Church and State,”  The Miscellanies of Thomas E. Peck, 1895, vol. 2: 270.

“The power of the church is, strictly and only, “ministerial and declarative”; the power of the state is magisterial and imperative.  The church has no power to make laws, but only to declare the law of God.  All her acts of government are acts of obedience to her Head and King.  The state has the power to make laws as well as to declare them; has a legislative as well as a judicial power.  Hence, the form of government for the church, the regulative and the constitutive principles of her organization, are not matters to be determined by human reason, but to be derived from the Bible as the constitution and statute-book:  while, in the state, these are matters to be settled by the history and condition of political communities.  The life of the state is natural, and it is left to assume an organization for itself.  The life of the church is supernatural, and God prescribes an organization for it.”  Thomas E. Peck, “Church and State,”  The Miscellanies of Thomas E. Peck, 1895, vol. 2:281.

“…Must we believe that Moses’s law did ever bind other nations…?  …1. The law of nature as mosaical, did not formally and directly bind other nations.  2. Nor were they bound to the laws of their peculiar policy, civil or ecclesiastical, which were positives.  The reason is, (1.) Because they were all one body of political laws, given peculiarly to one political body.  Even the decalogue itself was to them a political law.  (2.)  Because Moses was not authorized or sent to be the mediator or deliverer of that law to any nation but the Jews.  And being never in the enacting or promulgation sent or directed to the rest of the world, it could not bind them.”  Richard Baxter,  Christian Directory, I, 719.

“84.  Although the Law given from God by Moses as touching ceremonies and rites be abolished, and the civil precepts thereof be not of necessity to be received in any commonwealth, yet, notwithstanding, no Christian man whatsoever is freed from the obedience of the Commandments which are called Moral.”  Irish Articles of Religion, 1615  


“THE Old Testament is not contrary to the New; for both in the Old and New Testament everlasting life is offered to mankind by Christ, who is the only Mediator between God and man, being both God and man. Wherefore there are not to be heard which feign that the old fathers did look only for transitory promises. Although the law given from God by Moses, as touching ceremonies and rites, do not bind Christian men, nor the civil precepts thereof ought of necessity to be received in any commonwealth; yet, notwithstanding, no Christian man whatsoever is free from the obedience of the commandments which are called moral.” (Thirty-Nine Articles, VII.  Of the Old Testament)

“Hence Theocracy is the worst of all governments.  If we must have a tyrant, a robber baron is far better than an inquisitor.  The baron’s cruelty may sometimes sleep, his cupidity at some point be sated; and since he dimly knows he is doing wrong he may possibly repent.  But the inquisitor who mistakes his own cruelty and lust of power and fear for the voice of heaven will torment us infinitely, because he torments us with the approval of his own conscience and his better impulses appear to him as temptations.  And, since Theocracy is the worst (government), the nearer any government approaches to Theocracy, the worse it will be.”  C.S. Lewis, “A Reply to Prof. Haldane, in On Stories and Other Essays, pp. 75-76.

� “For this outer world, Calvin rejected biblical law. The world was thus in effect sundered from God and at this point given its own sovereignty and independence. . . . At the same time, Calvin strongly emphasized the duty of love. . . . This is virtually a doctrine of unconditional love; it has a vein of antinomianism in it. It is close to the position of modern liberals who believe in salvation by love. . . . . Combined with the inconsistent attitude on law, it gave ground for the development of a liberalism out of Calvin.” (The One and the Many: Studies in the Philosophy of Order and Ultimacy (Nutley, N.J.: Craig Press, 1971), pp. 262-63.  I am indebted to Sherman Isbell for this quote.)
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