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Introduction:  The Question Stated Correctly  
The issue is not “science” v. “religion.”  The issue is:  Our provisional and imperfect understanding of the natural order v. our provisional and imperfect understanding of the Scriptures; or, our understanding of God’s self-disclosure in nature v. our understanding of God’s self-disclosure in Scripture.  Since the Scriptures themselves teach that God reveals Himself in the natural order,
 the natural order itself is one mode by which God makes Himself known.  Therefore, if we understand that natural order correctly, our understanding will eventually demonstrate what earlier theologians called “concordance” with Scripture.  God cannot reveal Himself in contradictory manners.  If we understand His revelation in both nature and Scripture correctly, the two will concord.

If we were to conduct a brief history of the study of Scripture (I taught a course at Gordon-Conwell on The History of the Academic Study of the Bible), we would find that some theories about interpreting the Bible that were common in one generation all but disappeared several generations or centuries later (e.g. no one practices Alexandrian allegorical exegesis today).  Similarly, if we conducted a brief survey of the history of science, we would also find that theories that were once common all but disappeared several generations or centuries later (cf. Thomas Kuhn, The Structure of Scientific Revolutions).  Does this suggest that the Scriptures themselves change, or that nature itself changes; or does it suggest that all human knowledge is provisional and partial, capable of further refinement?  Obviously, it is the latter.  

So, if at any moment in history, a prevailing scientific theory and a prevailing biblical interpretive theory are in conflict, it is at least hypothetically possible that both theories are wrong, in part or whole.  This suggests that we conduct ourselves with some humility and awareness that it would actually be unusual if we were the first generation ever who would not be corrected by subsequent generations.  As someone trained in Bible, I leave it to the empirical scientists to refine their understanding of their methods and theories; my primary interest (and only academic competence) is to refine methods and theories pertinent to interpreting ancient Hebrew texts.  I disagree with the theory that the “days” of Genesis 1 are ordinary solar days; and I do so not because I am conversant with or persuaded by the latest scientific theory; I do so because I think such an interpretation is un-natural to the ordinary interpretive principles we apply to the rest of Holy Scripture, and specifically that it is un-natural to the ordinary principles of lexical semantics.  
I inherit from John Calvin what later become known as “grammatico-historical exegesis,”
 though Calvin called it “natural sense” interpretation:  
“Indeed, examine and consider closely the sentences of Scripture in order to discover their true and natural sense, using simple and clear words that are familiar to common language.”
  
Calvin’s “true and natural sense” was the sense he was taught as a Renaissance humanist.  He did not say “common sense,” to denote the typical opinion of the average Genevan when he read his own Bible; rather he said the “true and natural sense,” even though it might take a scholar trained in ancient languages to discover it.
  That is, for Calvin, if God the Holy Spirit were to employ language differently than others employ it, such language would no longer be a vehicle for communication.  If God chooses to reveal Himself in language, He must employ the conventions others do, or we could have no hope of understanding Him.  My current opinion of Genesis 1-3 is the result of my best effort to follow Calvin’s hermeneutic; I believe the natural reading of Genesis 1 brings us to two conclusions, one general and one specific:  Generally, Genesis 1 regards the “days” of creation as extraordinary (not ordinary) days; and specifically, Genesis 1 goes out of its way to indicate that there were three “days” even before there ever was a sun, suggesting that however the “days” were measured, it had nothing to do with the earth’s rotation vis-à-vis the sun.
The lexical question we face in the interpretation of the Genesis account is the meaning of the word יום (yom).  Is it a fixed, technical term with one meaning only, or is it (like most words) a more flexible term with more than one meaning?  Does it sometimes refer to a solar day of 24 hours?  Does it always refer to a solar day of 24 hours?  After my discussion of Genesis 1-3, I present what I regard as irrefutable evidence that many passages in the Bible employ יום qualitatively (to describe the character of a time) rather than quantitatively (to describe the length/measure of a time), though of course it sometimes is employed quantitatively also (though even here, it is not strictly a precise 24-hour day; consider the resurrection of Christ, about which he himself predicted that the Son of Man would be in the belly of the earth “for three days and three nights” (Mat. 12:40).  Yet we know that he was raised “very early on the first day of the week” (Mark 16:2), so he was in the tomb for a part of each of three days (Friday-Sunday), but not for the entirety of each.  According to the Scripture’s own reckoning, Christ was not in the tomb for 72 hours, but for something closer to 60-64 hours.  So even when the term “day” is employed quantitatively, it does not always mean an entire 24-hour solar day.
If יום sometimes refers to a solar day of 24 hours, what contextual considerations inform its meaning in Genesis 1?  The strongest contextual argument for a solar day of 24 hours is the recurring expression, “and there was evening and there was morning,” that appears six times (but not seven; the seventh day is called “the seventh day,” but the “evening and morning” is not there).  Is this contextual argument sufficiently strong to determine the matter, or are there other contextual considerations that militate against such an understanding?  I believe the contextual considerations suggest otherwise, both specifically and generally.  Specifically, I believe the context suggests that יום is not a solar day; and generally, I think Moses’s broader point is to indicate that these days are unusual days, not usual days; extraordinary days not ordinary days.
I. The Use of יום in Genesis 1-3
The first use of the word is in the first “day” of creation.  Note what Moses says:

Gen. 1:3   And God said, “Let there be light,” and there was light. 4 And God saw that the light was good. And God separated the light from the darkness. 5 God called the light Day (יום לאור), and the darkness he called Night. And there was evening and there was morning, the first day (אחד יום).

Note that God himself called the light “day.”  The first reference to “day” in Genesis is to light itself, not to a period of time.  Note also that “the first day” through “the third day” are all designated as “day,” but the sun is not created until the fourth day.  Whatever “there was evening and morning” means for the first three days, it does not (indeed cannot) mean sunset and sunrise, because there is not yet a sun.  That is, these days are not only not described as solar days, they could not have been solar days.  They could, by sheer accident, have been 24-hour periods, but there were no clocks to measure them, nor was there a sun to measure them.
Now, we raise this question:  Is it Moses’s intention to describe these days as “ordinary” days—days just like our days, with “evening and morning”?  Or is it his intention to describe these as extraordinary days—days very much unlike ours, days in which “evening and morning” occur without a sun or a moon?  To raise the question, in my judgment, is to answer it.  We have never witnessed moonless/sunless days, and will not again until the re-creation of heaven and earth when, according to the apostle John:  “And the city has no need of sun or moon to shine on it, for the glory of God gives it light, and its lamp is the Lamb” (Rev. 21:23).  Similarly remarkable are the early days of creation, when God provides light without moon or sun; that is, Moses describes these days as every bit as awe-ful as John describes the eschatological day.  Each describes such a day as extraordinary.
Genesis Two

Notice what happens when the word יום first appears in Genesis 2:  “And on the seventh day (השביעי יום) God finished his work that he had done, and he rested on the seventh day from all his work that he had done” (Gen. 2:2).  This “day,” unlike the previous six, is not marked by the phrase “and there was evening and morning.”  Is it of a different length than the others? 
Then notice what is said when the word appears for the second time in chapter two of Genesis:  “These are the generations of the heavens and the earth when they were created, in the day (ביום) that the LORD God made the earth and the heavens” (Gen. 2:4).  Here the entirety of the creation process that consumed six “days” in Genesis 1 is referred to as a single “day.”

Genesis 2 also introduces an interesting observation about the circumstance in which the man is made:

When no bush of the field was yet in the land and no small plant of the field had yet sprung up—for the LORD God had not caused it to rain on the land, and there was no man to work the ground, and a mist was going up from the land and was watering the whole face of the ground— then the LORD God formed the man of dust from the ground and breathed into his nostrils the breath of life (Gen. 2:5-7).  
According to Genesis 1, the dry land was created on the third day, as was “vegetation, plants yielding seed according to their own kinds, and trees bearing fruit in which is their seed, each according to its kind.”  If the days of creation were all 24-hours in length, then Gen. 2:5-7 records the creation of man only 48 hours later.  But note what it says:  “no small plant of the field had yet sprung up—for the LORD God had not caused it to rain on the land…”  Who expects plants of the field to spring up in 48 hours?  And why is it memorable that 48 hours pass without rain?  Doesn’t the very mentioning of these things suggest that a considerable period of time has passed?  That is, if we were not intent on two things:  reconciling Genesis 2 to Genesis 1 and preserving a “solar” understanding of the Genesis 1 days, the natural reading of this text would be something like this:  “Enough time passed that none of those “plants yielding seed” had had enough time for anything else to spring up yet, and there was not yet the rain necessary to perform the service of taking the seed into the ground for the seed to spring up…”  This is, I suggest, the natural way of understanding this narrative, but such an understanding makes little sense if only 48 hours passed from the creation of the plants yielding seed and the observation that no new vegation had yet sprung up from them. 
Genesis Three

The word יום also appears in the temptation narrative in Genesis 3, although many translations (such as ESV here) obscure the matter.  The serpent said:  “For God knows that when (ביום, literally “in the day”) you eat of it your eyes will be opened, and you will be like God, knowing good and evil” (3:5).  Does this mean that it will take a 24 hour period for Adam’s eyes to be opened?  Does not ESV rightly capture the sense of the matter by translating “when”?

II. “One day”

Even in passages where יום is modified by the numeral “one,” which may suggest to many ears a deliberately quantitative use of the term, the evidence suggests otherwise.  Many times יום is employed with the numeral “one” when the context sugggests a season of time substantially longer than (and sometimes shorter than) a 24-hour day.
a. 1Sam. 27:1 Then David said in his heart, “Now I shall perish one day (אחד יום) by the hand of Saul. There is nothing better for me than that I should escape to the land of the Philistines. Then Saul will despair of seeking me any longer within the borders of Israel, and I shall escape out of his hand.”

David is almost surely not anticipating a death that will spread itself out over a 24-hour period, as though perhaps he would receive a mortal wound that will require 24 hours to complete its work.  Rather, he could accurately be paraphrased as saying something like:  “I will surely perish at some point by the hand of Saul.”

b. Is. 47:9 These two things shall come to you in a moment, in one day; (אחד ביום) the loss of children and widowhood shall come upon you in full measure, in spite of your many sorceries

Note here that here “in a moment” (רגע) is manifestly parallel to “in one day” (אחד ביום).  Here, “in one day” manifestly does not mean “spread across a period of twenty-four hours,” but “suddently,” or “quickly.”

c. Is. 66:8  Who has heard such a thing? Who has seen such things? Shall a land be born in one day? (אחד ביום) Shall a nation be brought forth in one moment? (פעם, BDB, “now, at one time”)

Same as above.  The term can mean less than a twenty-four hour period; it can be synonymous with “now,” or “at one time.”

d. Zech. 3:9 For behold, on the stone that I have set before Joshua, on a single stone with seven eyes, I will engrave its inscription, declares the LORD of hosts, and I will remove the iniquity of this land in a single day. (אחד ביום). 10 In that day, declares the LORD of hosts, every one of you will invite his neighbor to come under his vine and under his fig tree.

Here, the “day” in which the Israelites invite the neighbor to come under the vine and fig tree is the day of redemption/rescue, and is almost surely more than a 24-hour period.

e. Zech. 14:7 And there shall be a unique day (אחד ביום), which is known to the LORD, neither day nor night, but at evening time there shall be light. (ESV, an “essentially literal” translation, translates “one” here as “unique”).

Here, it is entirely impossible that “one day” is a reference to a single 24-hour period, because this “one day” has “neither day nor night.”  Note the context, in which this “day” will “continue in summer as in winter”:

Zech. 14:1 Behold, a day is coming for the LORD, when the spoil taken from you will be divided in your midst.  2 For I will gather all the nations against Jerusalem to battle, and the city shall be taken and the houses plundered and the women raped. Half of the city shall go out into exile, but the rest of the people shall not be cut off from the city.  3 Then the LORD will go out and fight against those nations as when he fights on a day of battle.  4 On that day his feet shall stand on the Mount of Olives that lies before Jerusalem on the east, and the Mount of Olives shall be split in two from east to west by a very wide valley, so that one half of the Mount shall move northward, and the other half southward.  5 And you shall flee to the valley of my mountains, for the valley of the mountains shall reach to Azal. And you shall flee as you fled from the earthquake in the days of Uzziah king of Judah. Then the LORD my God will come, and all the holy ones with him.  6 On that day there shall be no light, cold, or frost.  7 And there shall be a unique day (אחד ביום), which is known to the LORD, neither day nor night, but at evening time there shall be light.  8 On that day living waters shall flow out from Jerusalem, half of them to the eastern sea and half of them to the western sea. It shall continue in summer as in winter.  9 And the LORD will be king over all the earth.

Note the contrast between the “days (plural) of Uzziah king of Judah,” and the “day” when the Lord will be king over all the earth.

The significance of this should not be restricted to the “non-literal” uses of “one day.”  The relation between protology and eschatology, which many (Vos) believe is established elsewhere, is implied here also, because this “day,” which will continue in summer as in winter, is a “day” characterized by this reality:  “The LORD will be king over all the earth.”  Yet, is this not new creation language?  Was not the original creation of heaven as God’s throne and earth as his footstool the creation of a place where God was king over all the earth?

In citing these texts, I am not arguing, merely because of such passages, that “one day” is never a 24-hour period; to the contrary, many times “one day” means precisely that (Num. 11:19; 1Sam. 2:34; ).  Rather, these texts indicate that יום is sometimes used with numerals, especially “one day” to refer to eschatological blessings that will either last for a long time or forever.  Alternatively, sometimes it is used to refer to moments of judgment or catastrophe that may happen more quickly, more suddenly, than in twenty-four hours.  Most importantly, the evidence indicates that, even when modified by numerals, the word “yom” may have a qualitative use, as well as a quantitative use.


The interpretive issue, therefore, either in texts where “yom/day” has no numerals as qualifiers, or where it does, is whether the term is used qualitatively or quantitatively.  While we can probably never remove judgment from the interpretive process, we can fairly say that whenever a “day” is set apart from its surrounding “days” as qualitatively different, it is natural to consider understanding it qualitatively; whereas, where a “day” is not juxtaposed from its surrounding days as qualitatively different, there is a greater likelihood of the term being used quantitatively.  Thus, in almost every text cited above, the “day” is indeed being described as a momentous day, a significant day, a day full of fear or wonder; and in such circumstances, it is plausible (and in some cases, necessary) to understand the term qualitatively, as describing a “day” whose quality is different from other days.  In the nine pages of texts cited below, note also that the term is used qualitatively, to describe a time characterized by “trouble” or “distress” or “judgment.”  In each of these, the natural way of understanding the expression is to mean “the time of my distress,” or “a time of judgment,” etc.
Gen. 35:3 Then let us arise and go up to Bethel, so that I may make there an altar to the God who answers me in the day of my distress and has been with me wherever I have gone.

Deut. 32:35 
Vengeance is mine, and recompense, for the time when their foot shall slip; for the day of their calamity is at hand, and their doom comes swiftly.’

2Sam. 22:19 
They confronted me in the day of my calamity, but the LORD was my support.

Psa. 20:1 May the LORD answer you in the day of trouble! May the name of the God of Jacob protect you! 

Psa. 27:5 For he will hide me in his shelter in the day of trouble; he will conceal me under the cover of his tent; he will lift me high upon a rock. 

Psa. 41:1  Blessed is the one who considers the poor! In the day of trouble the LORD delivers him; 

Psa. 50:15 and call upon me in the day of trouble; I will deliver you, and you shall glorify me.” 

Psa. 59:16 But I will sing of your strength; I will sing aloud of your steadfast love in the morning. For you have been to me a fortress and a refuge in the day of my distress. 

Psa. 77:2  In the day of my trouble I seek the Lord; in the night my hand is stretched out without wearying; my soul refuses to be comforted.

Psa. 102:2  Do not hide your face from me in the day of my distress! Incline your ear to me; answer me speedily in the day when I call! 

Psa. 110:3 Your people will offer themselves freely on the day of your power, in holy garments; from the womb of the morning, the dew of your youth will be yours. 

Psa. 110:5 The Lord is at your right hand; he will shatter kings on the day of his wrath.

Prov. 11:4  Riches do not profit in the day of wrath, but righteousness delivers from death. 

Prov. 16:4  The LORD has made everything for its purpose, even the wicked for the day of trouble.

Eccl. 7:14 In the day of prosperity be joyful, and in the day of adversity consider: God has made the one as well as the other, so that man may not find out anything that will be after him.

Is. 4:2 In that day the branch of the LORD shall be beautiful and glorious, and the fruit of the land shall be the pride and honor of the survivors of Israel.

Is. 7:14 Therefore the Lord himself will give you a sign. Behold, the virgin shall conceive and bear a son, and shall call his name Immanuel.  15 He shall eat curds and honey when he knows how to refuse the evil and choose the good.  16 For before the boy knows how to refuse the evil and choose the good, the land whose two kings you dread will be deserted.  17 The LORD will bring upon you and upon your people and upon your father’s house such days as have not come since the day that Ephraim departed from Judah—the king of Assyria.”  18 In that day the LORD will whistle for the fly that is at the end of the streams of Egypt, and for the bee that is in the land of Assyria.  19 And they will all come and settle in the steep ravines, and in the clefts of the rocks, and on all the thornbushes, and on all the pastures.  20 In that day the Lord will shave with a razor that is hired beyond the River—with the king of Assyria—the head and the hair of the feet, and it will sweep away the beard also.  21 In that day a man will keep alive a young cow and two sheep…
Is. 10:3 What will you do on the day of punishment, in the ruin that will come from afar?  To whom will you flee for help, and where will you leave your wealth? 

Is. 13:6 Wail, for the day of the LORD is near; as destruction from the Almighty it will come! 

Is. 13:9 Behold, the day of the LORD comes, cruel, with wrath and fierce anger, to make the land a desolation and to destroy its sinners from it. 

Is. 13:13 Therefore I will make the heavens tremble, and the earth will be shaken out of its place, at the wrath of the LORD of hosts in the day of his fierce anger. 

Is. 17:11 though you make them grow on the day that you plant them, and make them blossom in the morning that you sow, yet the harvest will flee away in a day of grief and incurable pain. 

Is. 22:5 For the Lord GOD of hosts has a day of tumult and trampling and confusion in the valley of vision, a battering down of walls and a shouting to the mountains.

Is. 34:8 For the LORD has a day of vengeance, a year of recompense for the cause of Zion. 

Is. 36: 22 Then Eliakim the son of Hilkiah, who was over the household, and Shebna the secretary, and Joah the son of Asaph, the recorder, came to Hezekiah with their clothes torn, and told him the words of the Rabshakeh.   37:1 As soon as King Hezekiah heard it, he tore his clothes and covered himself with sackcloth and went into the house of the LORD.  2 And he sent Eliakim, who was over the household, and Shebna the secretary, and the senior priests, covered with sackcloth, to the prophet Isaiah the son of Amoz.  3 They said to him, “Thus says Hezekiah, ‘This day is a day of distress, of rebuke, and of disgrace; children have come to the point of birth, and there is no strength to bring them forth.

Is. 37:3 They said to him, “Thus says Hezekiah, ‘This day is a day of distress, of rebuke, and of disgrace; children have come to the point of birth, and there is no strength to bring them forth. 

Is. 49:8 Thus says the LORD: “In a time of favor I have answered you; in a day of salvation I have helped you; (note the parallel between “time of favor” and “day of salvation”)
Is. 61:2 to proclaim the year of the LORD’s favor, and the day of vengeance of our God; to comfort all who mourn; (note the parallel between “year…of favor” and “day of vengeance,” as below in 63:4).
Is. 63:4 For the day of vengeance was in my heart, and my year of redemption had come. 

Jer. 12:3 But you, O LORD, know me; you see me, and test my heart toward you.  Pull them out like sheep for the slaughter, and set them apart for tthe day of slaughter. 

Jer. 16:19 O LORD, my strength and my stronghold, my refuge in the day of trouble, to you shall the nations come from the ends of the earth and say: “Our fathers have inherited nothing but lies, worthless things in which there is no profit. 

Jer. 17:16 I have not run away from being your shepherd, nor have I desired the day of sickness.  You know what came out of my lips; it was before your face. 17 Be not a terror to me; you are my refuge in the day of disaster. 18 Let those be put to shame who persecute me, but let me not be put to shame; let them be dismayed, but let me not be dismayed; bring upon them the day of disaster; destroy them with double destruction! 

Jer. 18:17 Like the east wind I will scatter them before the enemy.  I will show them my back, not my face, in the day of their calamity.”

Jer. 46:10 That day is the day of the Lord GOD of hosts, a day of vengeance, to avenge himself on his foes.  The sword shall devour and be sated and drink its fill of their blood.  For the Lord GOD of hosts holds a sacrifice in the north country by the river Euphrates. 

Jer. 46:21 Even her hired soldiers in her midst are like fattened calves; yes, they have turned and fled together; they did not stand, for the day of their calamity has come upon them, the time of their punishment. 

Jer. 51:2 and I will send to Babylon winnowers, and they shall winnow her, and they shall empty her land, when they come against her from every side on the day of trouble.

Lam. 1:12 
“Is it nothing to you, all you who pass by?  Look and see if there is any sorrow like my sorrow, which was brought upon me, which the LORD inflicted on the day of his fierce anger. 

Lam. 2:1 
How the Lord in his anger has set the daughter of Zion under a cloud!  He has cast down from heaven to earth the splendor of Israel; he has not remembered his footstool in the day of his anger. 

Lam. 2:7  The Lord has scorned his altar, disowned his sanctuary; he has delivered into the hand of the enemy the walls of her palaces; they raised a clamor in the house of the LORD as on the day of festival. 

Lam. 2:21 In the dust of the streets lie the young and the old; my young women and my young men have fallen by the sword; you have killed them in the day of your anger, slaughtering without pity.  22 You summoned as if to a festival day my terrors on every side, and on the day of the anger of the LORD no one escaped or survived; those whom I held and raised my enemy destroyed.

Ezek. 7:7 Your doom has come to you, O inhabitant of the land. The time has come; the day is near, a day of tumult, and not of joyful shouting on the mountains. 

Ezek. 7:19 They cast their silver into the streets, and their gold is like an unclean thing. Their silver and gold are not able to deliver them in the day of the wrath of the LORD. They cannot satisfy their hunger or fill their stomachs with it. For it was the stumbling block of their iniquity. 

Ezek. 13:5 You have not gone up into the breaches, or built up a wall for the house of Israel, that it might stand in battle in the day of the LORD. 

Ezek. 16:56 Was not your sister Sodom a byword in your mouth in the day of your pride, 

Ezek. 22:24 “Son of man, say to her, You are a land that is not cleansed or rained upon in the day of indignation. 

Ezek. 26:18 
Now the coastlands tremble on the day of your fall, and the coastlands that are on the sea are dismayed at your passing.’

Hos. 5:9 Ephraim shall become a desolation in the day of punishment; among the tribes of Israel I make known what is sure.

Joel 1:15 Alas for the day! For the day of the LORD is near, and as destruction from the Almighty it comes.

Joel 2:1 Blow a trumpet in Zion; sound an alarm on my holy mountain! Let all the inhabitants of the land tremble, for the day of the LORD is coming; it is near, 2 a day of darkness and gloom, a day of clouds and thick darkness!  Like blackness there is spread upon the mountains a great and powerful people; their like has never been before, nor will be again after them through the years of all generations. 

Joel 2:11 The LORD utters his voice before his army, for his camp is exceedingly great; he who executes his word is powerful.  For the day of the LORD is great and very awesome; who can endure it? 

Joel 2:31 The sun shall be turned to darkness, and the moon to blood, before the great and awesome day of the LORD comes. 

Joel 3:14 Multitudes, multitudes, in the valley of decision!  For the day of the LORD is near in the valley of decision. 

Amos 1:14 So I will kindle a fire in the wall of Rabbah, and it shall devour her strongholds, with shouting on the day of battle, with a tempest in the day of the whirlwind; 

Amos 5:18  Woe to you who desire the day of the LORD!  Why would you have the day of the LORD?  It is darkness, and not light, 

Amos 5:20 Is not the day of the LORD darkness, and not light, and gloom with no brightness in it? 

Amos 6:3 O you who put far away the day of disaster and bring near the seat of violence?

Obad. 1:12 But do not gloat over the day of your brother in the day of his misfortune; do not rejoice over the people of Judah in the day of their ruin; do not boast in the day of distress.  13 Do not enter the gate of my people in the day of their calamity; do not gloat over his disaster in the day of his calamity; do not loot his wealth in the day of his calamity. 14 Do not stand at the crossroads to cut off his fugitives; do not hand over his survivors in the day of distress. 15 For the day of the LORD is near upon all the nations. As you have done, it shall be done to you; your deeds shall return on your own head.

Nah. 1:7 The LORD is good, a stronghold in the day of trouble; he knows those who take refuge in him.

1Sam. 8:10 So Samuel told all the words of the LORD to the people who were asking for a king from him.  11 He said, “These will be the ways of the king who will reign over you: he will take your sons and appoint them to his chariots and to be his horsemen and to run before his chariots.  12 And he will appoint for himself commanders of thousands and commanders of fifties, and some to plow his ground and to reap his harvest, and to make his implements of war and the equipment of his chariots.  13 He will take your daughters to be perfumers and cooks and bakers.  14 He will take the best of your fields and vineyards and olive orchards and give them to his servants.  15 He will take the tenth of your grain and of your vineyards and give it to his officers and to his servants.  16 He will take your male servants and female servants and the best of your young men and your donkeys, and put them to his work.  17 He will take the tenth of your flocks, and you shall be his slaves.  18 And in that day you will cry out because of your king, whom you have chosen for yourselves, but the LORD will not answer

Mal. 3:2 But who can endure the day of his coming, and who can stand when he appears? For he is like a refiner’s fire and like fullers’ soap. 

Mal. 4:5 “Behold, I will send you Elijah the prophet before the great and awesome day of the LORD comes.

Matt. 10:15 Truly, I say to you, it will be more bearable on the day of judgment for the land of Sodom and Gomorrah than for that town.

Matt. 11:22 But I tell you, it will be more bearable on the day of judgment for Tyre and Sidon than for you.

Matt. 11:24 But I tell you that it will be more tolerable on the day of judgment for the land of Sodom than for you.”

Matt. 12:36 I tell you, on the day of judgment people will give account for every careless word they speak,

Acts 2:20  the sun shall be turned to darkness and the moon to blood, before the day of the Lord comes, the great and magnificent day.

Rom. 2:5 But because of your hard and impenitent heart you are lstoring up wrath for yourself on the day of wrath when God’s righteous judgment will be revealed. 

1Cor. 1:8 who will sustain you to the end, guiltless in the day of our Lord Jesus Christ.

1Cor. 5:5 you are to deliver this man to Satan for the destruction of the flesh, so that his spirit may be saved in the day of the Lord.

2Cor. 1:14 just as you did partially acknowledge us, that on the day of our Lord Jesus you will boast of us as we will boast of you. 

2Cor. 6:2 For he says, “In a favorable time I listened to you, and in a day of salvation I have helped you.”  Behold, now is the favorable time; behold, now is the day of salvation.

Eph. 4:30 And do not grieve the Holy Spirit of God, by whom you were sealed for the day of redemption. 

Phil. 1:6 And I am sure of this, that he who began a good work in you will bring it to completion at the day of Jesus Christ. 

Phil. 1:10 so that you may approve what is excellent, and so be pure and blameless for the day of Christ, 

Phil. 2:16 holding fast to the word of life, so that in the day of Christ I may be proud that I did not run in vain or labor in vain.
1Th. 5:2 For you yourselves are fully aware that the day of the Lord will come like a thief in the night. 

2Th. 2:2 not to be quickly shaken in mind or alarmed, either by a spirit or a spoken word, or a letter seeming to be from us, to the effect that the day of the Lord has come. 

Heb. 3:8 do not harden your hearts as in the rebellion, on the day of testing in the wilderness, 

James 5:5 You have lived on the earth in luxury and in self-indulgence. You have fattened your hearts in a day of slaughter. 

1Pet. 2:12 Keep your conduct among the Gentiles honorable, so that when they speak against you as evildoers, they may see your good deeds and glorify God on the day of visitation. 

2Pet. 2:9 then the Lord knows how to rescue the godly from trials, and to keep the unrighteous under punishment until the day of judgment, 

2Pet. 3:7 But by the same word the heavens and earth that now exist are stored up for fire, being kept until the day of judgment and destruction of the ungodly. 

2Pet. 3:10 But the day of the Lord will come like a thief, and then the heavens will pass away with a roar, and the heavenly bodies will be burned up and dissolved, and the earth and the works that are done on it will be exposed. 

2Pet. 3:12 waiting for and hastening the coming of the day of God, because of which the heavens will be set on fire and dissolved, and the heavenly bodies will melt as they burn!

2Pet. 3:18 But grow in the grace and knowledge of our Lord and Savior Jesus Christ. To him be the glory both now and to the day of eternity. Amen. 

1John 4:17 By this is love perfected with us, so that we may have confidence for the day of judgment, because as he is so also are we in this world. 

Rev. 6:17 for the great day of their wrath has come, and who can stand?” 

Rev. 16:14 For they are demonic spirits, performing signs, who go abroad to the kings of the whole world, to assemble them for battle on the great day of God the Almighty.
� E.g. Rom. 1:20, “For his invisible attributes, namely, his eternal power and divine nature, have been clearly perceived, ever since the creation of the world, in the things that have been made.”


� F. F. Bruce, “Interpretation of the Bible,” in Walter A. Elwell, editor, Evangelical Dictionary of Theology (Grand Rapids: Baker, 1984), pp. 565-68.





�Treatises Against the Anabaptists and Libertines, translated and edited by Benjamin Wirt Farley (Grand Rapids: Baker, 1982) pp. 156-57.





� I make this observation because, in my opinion, most of what has made the issue of the length of the creation days so heated has been that underneath the actual discussion is what, for many, is the real issue: a threat to a populist, common-sense hermeneutic.  American populism thrives on the idea that every man can be his own interpreter, and such populism resists the notion that the common interpretation of the casual interpreter may very well be wrong.  But I believe the common interpretation of the casual interpreter is quite often wrong, perhaps even ordinarily so.  Psalm 23 is royal (not agricultural), whatever the common man may think.  Prov. 22:6 does not say “Train up a child in the way he should go…,” regardless of what the common man commonly says.  “Tell it to the church” in Mat. 18:17 refers to the Jewish Sanhedrin, not to the Christian church.  “So” in John 3:16 does not mean “so much,” though the common man believes it does.  There was no “still, small voice” in 1 Kings 19:12 (or anywhere else in the OT), and Adam and Eve did not hear God “in the cool of the day” in Gen. 3:8.  I could easily multiply instances of common interpretations that are routinely judged as erroneous by those who study the original texts.  Calvin’s interpretations were determined by his reading of the original texts, not by his polling of the Genevan populace.
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