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Peter Stuhlmacher (Revisiting Paul’s Doctrine of Justification, p. 62) displays the same surprising ignorance of confessional history that we have observed before in N.T. Wright, in Stuhlmacher’s case, regarding imputed and infused righteousness:

Therefore, the controversial and--between Protestants and Catholics since the sixteenth century--much discussed distinction between “imputed” righteousness (which is only credited to the sinner) and “effective” righteousness (which transforms the sinner in his or her being) cannot be maintained from the Pauline texts.  Both belong together for the apostle.  (parenthesis his, emphases mine, as below)

No Protestant confession ever denied that they belong together; to the contrary, they explicitly affirm that they “ever” exist together in the life of the redeemed, even though only one of them is the basis of justification.  The conceit that we have recently discovered this as a “new” perspective on Paul, or that this discovery renders moot the older debates, is just that:  a conceit.  All of the Protestant creeds had always acknowledged that faith and works were “ever” united, that faith was “bound” to produce good works; yet those same creeds always denied that the works thereby produced were any ground for our justification.  That faith and works “belong together” does not mean that each is the instrument of our justification.

Westminster Confession of Faith 

11:1  Those whom God effectually calleth, he also freely justifieth: not by infusing righteousness into them, but by pardoning their sins, and by accounting and accepting their persons as righteous; not for anything wrought in them, or done by them, but for Christ's sake alone; nor by imputing faith itself, the act of believing, or any other evangelical obedience to them, as their righteousness; but by imputing the obedience and satisfaction of Christ unto them, they receiving and resting on him and his righteousness, by faith; which faith they have not of themselves, it is the gift of God.

11:2  Faith, thus receiving and resting on Christ and his righteousness, is the alone instrument of justification: yet is it not alone in the person justified, but is ever accompanied with all other saving graces, and is no dead faith, but worketh by love.

Augsburg Confession

Article IV.  Also they (the Lutheran churches) teach that men cannot be justified before God by their own strength, merits, or works, but are freely justified for Christ's sake, through faith, when they believe that they are received into favor, and that their sins are forgiven for Christ's sake, who, by His death, has made satisfaction for our sins.  This faith God imputes for righteousness in His sight.
Article VI. Also they teach that this faith is bound to bring forth good fruits, and that it is necessary to do good works commanded by God, because of God's will, but that we should not rely on those works to merit justification 2] before God.

Heidelberg Catechism

Question 63. What! do not our good works merit, which yet God will reward in this and in a future life?  Answer: This reward is not of merit, but of grace. Question 64. But does not this doctrine make men careless and profane?  Answer: By no means: for it is impossible that those, who are implanted into Christ by a true faith, should not bring forth fruits of thankfulness.

Thirty-Nine Articles of the Anglican Church

XI.  Of the iustification of man.

We are accompted righteous before God, only for the merite of our Lord and sauiour Jesus Christe, by faith, and not for our owne workes or deseruynges. Wherefore, that we are justified by fayth onely, is a most wholesome doctrine, and very full of comfort, as more largely is expressed in the Homilie of iustification.

XII.  Of good workes.

Albeit that good workes, which are the fruites of fayth, and folowe after iustification, can not put away our sinnes, and endure the seueritie of Gods iudgement:  yet  are  they pleasing and acceptable to God in Christe, and do spring out necessarily of a true and huely fayth, in so muche that by them, a lyuely fayth may be as euidently knowen, as a tree discerned by the fruit.
